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Preface 


Two rather neglected essays by David Myatt concerning war, violence, and persecution. The first essay was written in 
early 2011 when he was in the process of refining his 'numinous way’ into his philosophy of pathei-mathos. 


As he subsequently explained: 


"Given that the essence of The Numinous Way is individual empathy, an individual understanding, the 
development of an individual judgement, and the living of an ethical way of life where there is an 
appreciation of the numinous, the more | reflected upon this 'numinous way' between 2011 and Spring 2012, 
the more | not only realized my mistakes, but also that it was necessary to remove, to excise, the detritus 
that had accumulated around the basic insights and the personal pathei-mathos that inspired me to 
develope that 'numinous way'. Mistakes and detritus because for some time, during the development of that 
‘numinous way’, | was still in thrall to some abstractions, still thinking in terms of categories and opposites, 
and still fond of pontificating and generalizing, especially about The State. 


| therefore began to re-express, in a more philosophical manner, the personal, the individual, the ontological, 
the ethical and spiritual nature, of The Numinous Way, and thus emphasized the virtues of humility, love, and 
of wu-wei - of balance, of tolerance, of non-interference, of individual interior (spiritual) reformation, of non- 
striving, of admitting one's own uncertitude of understanding and of knowing. The year-long [2011-2012] 
process of refinement, correction, and reflexion resulted in me re-naming what remained of my 'numinous 
way' the philosophy of pathei-mathos." () 


As Myatt expressed it in A Change of Perspective written in 2010: 


"to paraphrase TS Eliot, here | am now, in the middle way | have devised for myself, having had many years, 
often wasted, the years between two wars within myself: "Trying to use words, and every attempt Is a wholly 
new start, and a different kind of failure." (2) 


The second essay, Persecution And War, written in 2018, presents a more personal and nuanced view of the subject 
matter. 


Rachael Stirling 
2023 


1. https://davidmyatt.files.wordpress.com/2013/01/development-of-the-numinous-way.pdf 
2. https://web.archive.org/web/20171109031141/https://www.davidmyatt.info/change_perspective.html 


War and Violence in the Philosophy of The Numinous Way 


The Morality of The Numinous Way 


In order to understand the concepts of war and violence in terms of the philosophy of The Numinous Way, it is 
necessary to begin by outlining the morality of The Numinous Way, since war and violence are inseparably bound up 
with how one understands morality. 


Morality is, for The Numinous Way, a consequence of individuals using the faculty of empathy [1] - that is, a 
consequence of the insight and the understanding (the acausal knowing) that empathy provides for individuals in the 
immediacy-of-the-moment. This insight and knowledge is of how we are not isolated human beings, but rather only one 
fragile microcosmic nexion and thus connected to all Life, sentient and otherwise, human and otherwise, of this planet 
and otherwise. Consequently, there is a cosmic perspective - a cosmic ethic - and compassion: that is, the human 
virtue of having ouumdGeta with other living beings, and the feeling, the knowledge, that we should treat other human 
beings as we ourselves would wish to be treated: with fairness, dignity, and respect. 


The morality of The Numinous Way is therefore defined by a personal honour, a personal compassion, and the personal 
virtue of justice. For justice is not some abstract concept, but rather a personal virtue, as E€UTaE(a [2] is a personal 
virtue. For justice is the personal virtue of fairness; the quality of balance, and is linked to other personal virtues as 
mentioned, for example, by Cicero: 


"Aliis ego te virtutibus, continentiae, gravitatis, iustitiae, fidei, ceteris omnibus." [3] 


This morality is therefore a personal one so that it is the living individual of honour - someone who possesses certain 
virtues - who represents, who is, the cosmic ethics of The Numinous Way. For, 


"the Cosmic Ethic [...] cannot live in some law, in some Institution, in some Court, in some dogma or in some 
abstract theory. To be numinous, to presence the numinous, what is ethical requires a living honourable 
person, not some abstract theory of ethics." The Natural Balance of Honour (2011) 


Thus the source of, the authority for - and the reason for choosing - such a morality is and can only be the judgement 
of the individual, deriving as this judgement does from their empathy and their unique n&OEt Wa8oc. 


The Source of Authority 


For The Numinous Way, there is no authority other than that of personal empathy, personal honour and nd&Oet wa8oc. 
That is, the source of authority is personal, and the bounds of this authority are defined by honour, with The Numinous 
Way thus being: 


"the Way of the numinous and individual authority of m&8et ud80c where one's own empathy and one's own 
learning from practical experience take precedence and are considered a means for us to become a friend of 
oo@dév and thus acquire the virtue and the skill that has been termed wisdom." Preface, Selected Writings 
Concerning The Numinous Way (2011). 


In practical terms, this means that the individual following or being guided by this Way relies on and is guided by their 
own judgement, their own experience, and a Code of Honour, and does not relinquish these in favour of some chain-of- 
command or in favour of accepting the authority of some supra-personal institution, of some law, or of some 
association, political party or whatever. In place of accepting and submitting to such external authority there is only 
the giving of personal loyalty according to a Code of Honour, with such giving by its honourable and personal nature 
never involving the individual in relinquishing their own judgement or acting contrary to that Code of Honour. [4] 


Violence, War, The State, and Leges Regiae 


Used in its correct, original, non-pejorative way, violence is using physical force against another person sufficient to 
cause some physical injury. However, a fairly recent synonym for violence is force - a term often used by politicians 
and castellans and theorists of The State, among others, when they attempt to try and justify the use of violence by 
those persons (such as the police) such politicians and castellans (and others) believe have some ‘lawful authority’ to 
inflict injury on people. 


The distinction that such politicians and castellans and others thus attempt to make between violence and force 
reveals their reliance, stated or unstated, known or unknown, on the principles of Leges Regiae. That is, on the 
principles used historically by kings and emperors and their courts where someone or some group assumes authority 
over others, and thus exercises command over them, makes decisions for or on behalf of them, and, ultimately, by the 
use of violence and the threat of punishment are able to force or persuade others to obey them and their commands. 


Principles, for example, manifest in the ancient Jus Papirianum attributed to Sextus Papirius: 


"After Romulus had distinguished the persons of higher rank from those of inferior condition, then he passed 
laws and apportioned the duties for each to do... 


For the king, he chose the following prerogatives ... to maintain the guardianship of the laws and the national 
customs, ... to judge in person the greatest of crimes ... to have absolute command in war. " [5] 


Notice how Romulus - the legendary King of ancient Rome - assumed the authority to divide individuals into categories 
- high and low - and how he manufactured laws, and told individuals what their duties would be, and assumed 
absolute command in war. 


Modern nation-States have, via people such as Augustine of Hippo [5], simply replaced kings and emperors with Prime 
Ministers, Presidents, or representatives (or whatever) and covered or attempted to cover their use of violence (by 
their police forces and armies) and the threat of punishment (such as prison) by rhetoric about ‘law and order' and by 
social and political theories (Such as that of democracy). But the demand that individuals accept some supra-personal 
authority remains the same, as does the threat or the use of violence against individuals by officials appointed and 
approved by such personal authorities, as does the demand that individuals forsake their own judgement and rely 
instead on the judgement of ministers, governments officials, and on the Courts of Law of The State. In addition - as it 
was for the Roman kings and Caesars - the individual is expected to obey the laws they manufacture, with such laws 
being regarded as ‘just' and moral. 


Thus justice - far from being a personal virtue, defined by honour - becomes what some king, some Caesar, some 
tOpavvoc, or some government decrees it is according to the laws they manufacture and which their officials and their 
Courts uphold and enforce, by violence (or the threat thereof) and by imprisonment (or the threat thereof). Hence all 
the rhetoric by castellans and officials of The State that individuals "should not take the law into their own hands", 
whereas true - natural, numinous, living - justice only exists in living honourable individuals and their actions. 


This usurpation of personal judgement and natural justice is overtly manifest in war. War - the bellum of Latin writers 
such as Cicero and Livy - is armed conflict involving large opposing groups where there is acceptance, by those 
fighting, of some recognized chain-of-command and of some supra-personal commanding authority who or which is or 
are personally unknown to most if not all of those accepting such authority, and where the conflict is mostly if not 
entirely non-personal for all or most of those involved. That is, war mostly or entirely results from the pursuit of some 


abstraction, or from the desire, the beliefs, of some leader or commander, or from the political or social or religious 
agenda or polices of some supra-personal authority such as some government. 


In The Numinous Way, a distinction is made between war and combat in that combat refers to gewin - similar to the 
old Germanic werra, as distinct from the modern krieg. That is, combat refers to a more personal armed quarrel 
between much smaller factions (and often between just two adversaries - as in single combat, and trial by combat) 
when there is, among those fighting, some personal matter at stake or some personal interest involved, with most if 
not all of those fighting doing so under the leadership of someone they personally know and respect and with the 
quarrel usually occurring in the locality or localities where the combatants live. 


Thus, war is contrary to The Numinous Way - to the Cosmic Ethic - not only because of the impersonal suffering it 
causes, but also because it is inseparably bound up with individuals having to relinquish their own judgement, with 
them pursuing some lifeless un-numinous abstraction by violent means, and with the development of supra-personal 
abstract and thus un-numinous notions of ‘justice’ and law. 


Hence, there is, for The Numinous Way, no such thing as a ‘just war' - for war is inherently unjust and un-numinous. 


What is just and lawful are honourable individuals and their actions, and such combat as such individuals may 
honourably and personally undertake, and such violence as they may honourably and of necessity employ in pursuit of 
being fair and ensuring fairness. 


David Myatt 
October 2011 


Notes 
[1] For a basic explanation of empathy, see my essay Introduction to The Philosophy of The Numen. 


[2] eDtTaE(a is what | would describe as the quality, the personal virtue, of self-restraint; of personal orderly (balanced, 
honourable, well-mannered) conduct especially under adversity or duress. 


Regarding evtaéia, Cicero wrote: 


"Deinceps de ordine rerum et de opportunitate temporum dicendum est. Haec autem scientia continentur 
ea, quam Graeci ebtTaeE(av nominant, non hanc, quam interpretamur modestiam, quo in verbo modus inest, 
sed illa est eDtTAaE(a, in qua intellegitur ordinis conservatio. Itaque, ut eandem nos modestiam appellemus..." 
De Officiis, 1, 40, 142 


[3] M. Tullius Cicero, For Lucius Murena, 10, 23. My translation is: 'For your other virtues of self-restraint, of dignity, of 
justice, of good faith, and all other good qualities...’ 


[4] Editorial Note, 2023. Myatt significantly altered his concept of honour during his 2011-2012, and later, revision of 
his 'numinous way', writing in his 2014 text The Way Of Pathei-Mathos - A Précis that personal honour 


"presences the virtues of fairness, tolerance, compassion, humility, and ebDtaé&ta - as (i) a natural intuitive 
(wordless) expression of the numinous (‘the good', 5ikn, ovouma&Geta) and (ii) of both what the culture of 
pathei-mathos and the acausal-knowing of empathy reveal we should do (or incline us toward doing) in the 
immediacy of the personal moment when personally confronted by what is unfair, unjust, and extreme. 


Of how such honour - by its and our @votc - is and can only ever be personal, and thus cannot be extracted 
out from the ‘living moment’ and our participation in the moment; for it is only through such things as a 
personal study of the culture of pathei-mathos and the development of the faculty of empathy that a person 
who does not naturally possess the instinct for 5(kn can develope what is essentially 'the human faculty of 
honour’, and which faculty is often appreciated and/or discovered via our own personal pathei-mathos." 


The text is included in his One Vagabond In Exile From The Gods, https://davidmyatt.files.wordpress.com/2014/10/one- 
vagabond-pathei-mathos.pdf 


Myatt also described his concept of honour in a 2022 interview: 


"[M]y fallible understanding is that honour cannot be abstracted from a personal moment to become some 
sort of principle or guide, so my similar fallible understanding is that a person who learns by means of 
pathei-mathos cannot be or rather should not become such a guide or even an example and certainly should 
not assume any sort of guiding role." Three 2022 Interviews, included in the archive of his website at 
https://archive.org/download/www.davidmyatt.info/www.davidmyatt.info.zip 


[5] The quotation is from the reconstruction of the texts given in: Allan Chester Johnson, Paul Robinson Coleman- 
Norton, and Frank Bourne. Ancient Roman Statutes: A Translation with Introduction, Commentary, Glossary, and Index. 
Austin: University of Texas Press, 1961 


[6] The assumed need for individuals to accept supra-personal authority is much in evidence in Augustine, especially in 
his De Civitate Dei contra Paganos in which he champions a order, a hierarchy, with God its pinnacle and ordinary 
individuals at the bottom. In between are those appointed to oversee individuals and ensure 'order' with everyone in 
their rightful place: "Ordo est parium dispariumque rerum sua cuique loca tribuens dispositio." (XIX, xiii) As Augustine 
writes in Contra Faustum Manichaeum XXIl, 75: "The natural order, which would have peace amongst men, 


necessitates that the judgement about and the authority to declare war should reside in those who have authority over 
others [a monarch/prince]." 


In addition, his rhetoric regarding the necessity of waging war is remarkably similar to that of modern politicians: 


"War is undertaken to bring about peace. Therefore, even during war, remember the value of peace so that 
when those you have fought are conquered you can show them the advantages of peace..." Contra duas 
epistulas Pelagianorum ad Bonifacium Papam, CLXXXIX 


He also, it seems, in writing about a ‘just war', provided them with rhetorical justification for castigating their enemies 
as ‘evil’, as 'wicked' and they themselves, even though they may cause suffering and death, as doing what is 'right’, 
what God decrees, as, for example, Bush and Blair did during the invasion and occupation of Iraq, and as with the 
desire of some nation-States to humiliate and vanquish those deemed as enemies. As Augustus wrote in De Civitate 
Dei contra Paganos: 


"Nam et cum iustum geritur bellum, pro peccato e contrario dimicatur; et omnis uictoria, cum etiam malis 
prouenit, diuino iudicio uictos humiliat uel emendans peccata uel puniens." 


For even when we wage a just war, our enemies must be sinners, for every victory then, even though gained 
by evil men, results from divine decree, with the vanquished humiliated and their sins either punished or 
wiped away. XIX, 15 


ooo 
Article Source: 


https://web.archive.org/web/20120329200114/http://davidmyatt.wordpress.com/2011/10/25/war-and-violence-in-the-philosophy-of-the-numinous- 
way/ 


Persecution And War 
A Remembering 


Reared as a Roman Catholic, educated for a while at a Catholic preparatory school and then - again for a while - ata 
Catholic boarding school, | remember the history taught by our teachers and Priests of the centuries-long persecution 
of English and Irish Catholics that began in the 16th century. There were stories of martyrs; of recusants; of secret 
Masses; of anti-Catholic polemics and propaganda; and of the monks who - after the suppression of the monasteries, 
the theft of monastic lands and wealth, begun by a tyrannos named Henry - escaped to France and founded 
monasteries such as the one at Dieulouard in Lorraine. 


There thus was engendered in we Catholic children a feeling of difference, aided by the fact that our Mass was in Latin, 
by our sacrament of confession, by the practice of Gregorian chant, and by the singing of hymns such as Faith Of Our 
Fathers with its memorable verses 


Faith of our Fathers living still 
In spite of dungeon, fire, and sword [...] 
We will be true to thee till death [...] 


Our Fathers, chained in prisons dark, 
Were still in heart and conscience free [...] 
Faith of our Fathers, Mary's prayers 

Shall win our country back to thee 


This feeling of difference was forcefully remembered when | in the early 1970's - during The Troubles - ventured to visit 
Northern Ireland; when | in the mid-1970's and as a Catholic monk spent several weeks staying at a Presbytery in 
Dublin; and when | in the mid-1990's - before the Good Friday Agreement - visited Derry. 


Forcefully remembered because | listened to accounts of the burning of Catholic homes by Protestant mobs in 1969 
and the subsequent flight of hundreds of Catholic families to the Irish Republic where they were housed in refugee 
camps; listened to witness accounts of the killing of eleven Catholics, including a Priest, by the British Army in 
Ballymurphy in 1971; listened to witness accounts of the killing of fourteen Catholics, again by the British Army, in 
Derry in 1972; and listened to stories of the persecution of Irish Catholics under British rule. 


Such a remembering, such a childhood feeling of difference, formed part of the years-long personal and philosophical 
reflexion that occupied me for several years as |, between 2006 and 2009, developed my 'numinous way' and then 
between 2011 and 2012 gradually refined it into the 'way of pathei-mathos’, with the core of that reflexion concerning 
matters such as extremism, my own extremist past, war, prejudice, intolerance, and persecution. 


War And Combat 


Familiar as | was with ancient works by Thucydides, Herodotus, Livy, and others; with many works concerning more 
recent European history by modern historians, as well as with personal accounts of those who had fought for both the 
Allies and the Axis during World War Two, | recalled some words of Cicero: 


"Aliis ego te virtutibus, continentiae, gravitatis, iustitiae, fidei, ceteris omnibus." 


"because of your other virtues of self-restraint, of dignity, of fairness, of honesty, and all other such 
qualities..." [1] 


Which led me to consider making a distinction between war and a more personal combat, between a modern krieg and 
the Old Germanic werra, given that war, from my reading of and admittedly fallible understanding of history, seemed 
to me to involve - by its very nature of necessitating killing and causing injury - intolerance, hatred, a divisive sense of 
difference often involving "us" believing we were "better" (or more civilized) than them, our enemies, thus leading to a 
dehumanization of "the enemy". A divisive sense of difference and a dehumanization often aided (particularly in 
modern times) by polemics, rumour, and propaganda; and a divisive sense of difference, a dehumanization, together 
with polemics, rumour, and propaganda, which | knew from my own decades of political and religious activism formed 
a core part of all types of extremism. 


The distinction | considered was that personal combat unlike war did not involve large armies fighting against each 
other because of some diktat or personal agenda by some tyrannos or because of some ideology or religion or policy of 
some State or government. Instead, combat involved small groups - such as clans or tribes or neighbours - fighting 
because of some personal quarrel or some wrong or some perceived grievance. 


But the more | considered this supposed distinction between combat and war the more | realized that in practice there 
was no such distinction since both involved principles similar to those of the Ancient Roman Leges Regiae - qv. the Jus 
Papirianum attributed to Sextus Papirius - where someone or some many possess or have acquired (through for 
example force of arms) or have assumed authority over others, and who by the use of violence and/or by the threat of 
punishment and/or by oratory or propaganda, are able to force or persuade others to accept such authority and obey 
the commands of such authority. 


This acceptance by individuals of a supra-personal authority - or, more often, the demand by some supra-personal 
authority that individuals accept such a supra-personal authority - was manifest in the Christian writings of Augustine 
(b.354 CE, d.430 CE), such as his De Civitate Dei contra Paganos where in Book XIX, chapter xiii, he wrote of the 
necessity of a hierarchy in which God is the supreme authority, with peace between human beings and God requiring 
obedience to that authority; with peace between human beings, and civil peace, also of necessity requiring obedience 
to an order in which each person has their allotted place, "Ordo est parium dispariumque rerum sua cuique loca 
tribuens dispositio." 


Which hierarchy and acceptance of authority led Augustine to describe - in book XXII of Contra Faustum Manichaeum - 
the concept that war requires the authority of a person (Such as a monarch) who has such "necessary" authority over 
others. This concept regarding war has remained a guiding principle of modern Western nations where the authority to 
inaugurate and prosecute a war against perceived enemies resides in the State, and thus in modern potentates who 
have seized power or in elected governments and their representatives such as Presidents and Prime Ministers. 


Authority And Society 


In the nations of the West, such a hierarchy of authority applies not only to war and its prosecution but also to 
changes, to reform, in society [2] for there is, as | mentioned in The Numinous Way Of Pathei-Mathos, 


"a hierarchy of judgement involved, whatever political ‘flavour’ the government is assigned to, is assumed to 
represent, or claims it represents; with this hierarchy of necessity requiring the individual in society to either 
(i) relinquish their own judgement, being accepting of or acquiescing in (from whatever reason or motive 
such as desire to avoid punishment) the judgement of these others, or (ii) to oppose this ‘judgement of 
others' either actively through some group, association, or movement (political, social, religious) or 
individually, with there being the possibility that some so opposing this 'j}udgement of others' may resort to 
using violent means against the established order." [3] 


In the way of pathei-mathos, authority is personal, based on individual empathy and a personal pathei-mathos; both of 
which have a local horizon so that what is 


"beyond our personal empathic knowing of others, beyond our knowledge and our experience [our pathei- 
mathos], beyond the limited (local) range of our empathy and that personal (local) knowledge of ourselves 
which pathei-mathos reveals - is something we rationally, we humbly, accept we do not know and so cannot 
judge or form a reasonable, a fair, a balanced, opinion about. For empathy, like pathei-mathos, lives within 
us; manifesting, as both empathy and pathei-mathos do, the always limited nature, the horizon, of our own 
knowledge and understanding." [4] 


In practical terms this means trying to cultivate within ourselves the virtues mentioned by Cicero - self-restraint, 
dignity, fairness, honesty - and implies we have no concern for or we seek to cultivate no concern for supra-personal 
hierarchies and supra-personal authority - whether political, religious, or otherwise - and thus move away from, try to 
distance ourselves from, the consequences of such supra-personal hierarchies and supra-personal authority manifest 
as the consequences are and have been, throughout our history, in war, prejudice, intolerance, unfairness, extremism, 
and persecution in the name of some ideology, some religion, or because someone has commanded us to persecute 
those that they and others have declared are "our" enemies, and which war and persecutions are often, especially in 
modern times, accompanied by propaganda and lies. 


Thus in the case of my Catholic remembering, those soldiers in Ballymurphy and in Derry shot and killed civilians, 
women included, because those soldiers believed them to be "enemies", because propaganda had dehumanized those 
enemies; because those soldiers were part of and obeyed a hierarchical, supra-personal, chain-of-command by being 
there armed and prepared to use deadly force and violence against individuals they did not personally know; and 


because in the aftermath of those killings, and for years afterwards, they were not honest and hence did not contradict 
the propaganda stories, the lies, about those events which some of their superiors and others circulated in an attempt 
to justify such acts of inhumanity. 


Yet for me the real tragedy is that events similar to those of my very personal remembering have occurred on a vaster 
scale millennia after millennia and are still occurring, again on a vaster scale and world-wide, despite us having access 
to the wisdom of the past, manifest as such wisdom is, for those reared in the West, in the Agamemnon of Aeschylus, 
in the Oedipus Tyrannus of Sophocles, in the mythos of Moipat tpiuop@ot Uwhuovec Tt’ Eptvvec [5], in many of the 
writings of Cicero, in Ta €i¢c EavtTOV by Marcus Aurelius, in the numinous beauty of Gregorian chant, in the music of JS 
Bach, and in so many, many, other writers and artists ancient and modern. 


Da sceolde se hearpere weordan swa Sarig 
pbaet he ne meahte ongemong odrum mannum bion 


(XXXV, 6) 


David Myatt 
9.ix.18 


ooo 


[1] M. Tullius Cicero, Pro Murena Oratio, 23. My translation. 


[2] By ‘society’ in the context of this essay and the way of pathei-mathos is meant a collection of individuals who dwell, 
who live, in a particular area and who are subject to the same laws and the same institutions of authority. Modern 
society is thus a manifestation of some State, and States are predicated on individuals actively or passively accepting 
some sSupra-personal authority, be it governmental (national) or regional (county), or more usually both. 


[3] Society, Politics, Social Reform, and Pathei-Mathos, in The Numinous Way Of Pathei-Mathos, 
https://davidmyatt.files.wordpress.com/2022/10/numinous-way-pathei-mathos-v7.pdf 


[4] Personal Reflexions On Some Metaphysical Questions. 2015. Part IV of Sarigthersa, 
https://davidmyatt.files.wordpress.com/2022/10/dwmyatt-sarigthersa-v9b. pdf 


[5] "Trimorphed Moirai with their ever-heedful Furies." Aeschylus (attributed), Prometheus Bound, 516 
Article Source: 


https://web.archive.org/web/20220617103240/https://davidmyatt.wordpress.com/about/persecution-and-war/ 
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